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Emotion and Social Movements in Modern Japan
Organizer: Ran Zwigenberg, Pennsylvania State University. 
Chair: Nathan Hopson, Nagoya University 
After March 11, 2011, Japanese and foreign media lauded Japanese forbearance and restraint. During the postwar reconstruction period, too, a calm and orderly response was prescribed, idealized, and instrumentalized; emotions were (to be) sublimated and suppressed in the service of the economic miracle. Yet trauma was equally a factor in shaping postwar and now post-3/11 society. Opposition movements “emotionally mobilized” constituencies by capitalizing on anger at the failed wartime regime, the ravages of war, and postwar social injustices. When A-bomb survivor Yamaguchi Sasako addressed the first World Congress against Nuclear Weapons in Hiroshima in 1955, crying, “War is horrible!” the whole auditorium wept with her, galvanizing the antinuclear movement. Social movements of all types are grounded in emotional response, but emotions have rarely been subject to sustained historical inquiry. Recent work by historians of Europe like Barbara Rosenswein, William Reddy, etc., has championed the importance of emotion to history, challenging its equation with irrationality. Though emotions, and narratives of emotion, are critical in defining social imaginaries -- and therefore prescribing and proscribing action -- no body of work on emotion in Japanese history yet exists. This panel examines student, antinuclear, and regionalist movements in postwar Japan to address this lacuna. By examining the critical interaction of emotions and “rational” political decisions in the “emotional mobilization” of political groups, we demonstrate the importance of emotion to shaping history.

1) Chelsea Szendi Schieder, Meiji University
The Martyring of Kanba Michiko
This paper focuses on the intersection of emotional mobilization and a politics of representation in the 1960 death of Kanba Michiko, a female student involved in mass demonstrations against the U.S.-Japan Security Treaty (Anpo). The context in which popular sympathy emerged for Kanba as a “maiden sacrifice” for postwar democracy encompassed a broader discourse of anger as a legitimate form of political expression for certain segments of the population, in particular young, middle-class women. I also explore, however, how Kanba’s own radical politics were undermined by various attempts to speak on her behalf and fit her into shared frames of popular empathy. This dynamic, in which young women with elite access to higher education in the postwar period both obtained a measure of political influence yet also served more frequently as symbols of postwar peace and liberal democracy, is repeated in subsequent social movements in Japan. I contrast the case of Kanba with female student figures from the later student movement of the late 1960s to demonstrate how young women who did not allow for an image of vulnerability failed to arouse popular sympathy for the movements in which they were active. I use this case to open up a more general discussion of political voice and agency, and to consider how a discourse of vulnerability and victimization, while mobilizing popular sympathy to a political cause, also threatens to reinforce existing values and emotional standards.

2) Ran Zwigenberg, Pennsylvania State University
Testimony and Emotional Mobilization in the Antinuclear Movement
Following the atomic destruction of Hiroshima and its occupation by Allied forces, Hiroshima city elites presented the rebuilding of their city as a symbolic enterprise for the cause of peace. Facing severe censorship, and in need of funds, Hiroshima and Nagasaki embraced a discourse of transformation focusing not on grief but on reconciliation and hope. With the emergence of the antibomb movement, this message expanded beyond the stricken cities. This discourse obtained special potency through the testimony of hibakusha (bomb survivors). This paper examines the origins of testimony in Hiroshima as a social practice and the use of survivor testimony by antibomb groups to galvanize support. Using “emotional mobilization,” the antibomb movement brought together private pain and public speech and turned the suffering of hibakusha into political capital. This move had wide, though not unanimous, support among the survivor community. Similarly to the later AIDS movement and the use of testimony by Zionist groups in the sixties following the Eichmann trial, political organizers in mid-fifties Hiroshima told hibakusha “do not mourn, organize.” This positive message led many to find meaning in the movement to gain compensation and work for peace and had important implications to the rise of the practice of bearing witness and later practices of transnational justice. Such practices are usually thought of in connection with Western traditions and historical trajectories but as the Japanese example shows they were in fact a transnational development with varied roots. 

3) Nathan Hopson, Nagoya University
The Chosen Traumas of Postwar Tōhoku Studies
I trace the roles of ressentiment and collective identity in postwar Tōhoku studies as it moved from intellectual to social movement. Said’s remark, “nations... are narratives,” is broadly applicable to collective identities. From Ernest Renan on, national identity has been understood as a process of mythmaking, of selective memory and interpretation; as Richard White wrote, “Myths are stories that tell why things and people are what they are [and] facts are rarely at the heart of historical disputes.” Identity movements are often fueled by “chosen glories” and “chosen traumas,” the latter of which bequeath “unfinished psychological tasks... to future generations” (Vamik Volkan). Defeat in 1945 spurred reimagination of Japan’s history. In Tōhoku, intellectuals discovered “chosen glory” in a distinct, even independent, regional history and culture. Trauma was found in historical maltreatment by the Japanese “center(s),” and fused with rejection of Japan’s imperial past as the Northeast was recuperated as a source of political and cultural legitimacy for the postwar. Though it began as an intellectual movement, postwar Tōhoku studies has spawned a wider social movement to validate regional identity, from the rehabilitation of “Noble Savage” antiheroes who fought against Japan to the glorification of rice-less cultural identity in popular cultural forms. The movement to see Tōhoku as “another Japan” was co-opted nearly in toto into popular and academic neo-Nihonjinron (discourses of Japaneseness) of the 1990s, but 3/11 and its aftermath have once again provided the emotional fuel for a regional reevaluation in sharp opposition to the national.

Discussant: TBD
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